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Program

Saturday
9:00 - 09:30 - Reception & Registration
 
9:30 - 10:00 - Opening Remarks / Mukaddime Hall

Session 1:  11:15-13:00  / Mukaddime Hall

Economy, Justice and Morality

Chair: Lütfi Sunar (Istanbul Medeniyet University)

Economics Before Economics: The Challenge of Squaring the Circle of Justice with Khaldunian 
Resources
االقتصاد قبل االقتصاد: تحدي دائرة العدالة في الموارد الخلدونية
Adalet Dairesini İbn Halduncu Araçlarla Kareye Çevirmek
Bruce Lawrence (Ibn Haldun University)

A Wheel in Time
عجلة في الزمن
Zamanın İçinde Bir Döngü
Michael Brett (SOAS)

The ‘Dead-End’ of History: Liberal-Authoritarian Bipolarity and the Moral Order
”الطريق المسدود” للتاريخ: ثنائية القطبية الليبرالية والسلوكية األخالقية
Tarihin “Çıkmaz Sokağı”: Liberal-Otoriter Çatışması ve Ahlaki Düzen
Mohamad Hammour (Ibn Haldun University)

Between Ifrāt and Tafrīt: Ibn Khaldun, Luxury, and Civilizational Decline
الترف و االنحدار الحضاري عند ابن خلدون: بين اإلفراط والتفريط
İfrat ve Tefrit Arasında: İbn Haldun, Lüks ve Medeniyetin Çöküşü
Joseph Kaminski (International University of Sarajevo)

11:00 - 11:15  / Coffee Break

/27 APRIL 2019

10:00 – 11:00 / Mukaddime Hall
Keynote Speech

Affluence and Ethics: From Ibn Khaldun to Modern Capitalism
 الترف والقيم: من ابن خلدون للرأسمالية الحداثية
Zenginlik ve Ahlak: İbn Haldun’dan Modern Kapitalizme
Wael B. Hallaq (Columbia University & Ibn Haldun University)
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Program

Saturday
13:00 – 14:00 - Lunch Break

15:45 – 16:00 / Coffee Break

Session 2: 14:00 - 15:45/ Mukaddime Hall

Politics, Law and Morality

Chair: Burhan Köroğlu (Ibn Haldun University)

Al Farabi’s Normative Philosophy and Ibn Khaldun’s Philosophical Realism: 
Lessons for Contemporary Islamic Political Philosophy
 معيارية الفارابي وواقعية ابن خلدون: دروس الفلسفة السياسية اإلسالمية المعاصرة
Farabi’nin Normatif Felsefesi ve İbn Haldun’un Felsefî Gerçekçiliği: 
Çağdaş İslam Siyaset Felsefesi için Dersler
Muqtedar Khan (University of Delaware)

Morality and Mortality in Ibn Khaldun’s Kitāb al-‘Ibar
األخالق والفناء في كتاب العبر البن خلدون
İbn Haldun’un Kitabü’l-İber’inde Ahlak ve Ölümlülük
Waseem Al-Rayes (Michigan State University)
 
The Theory of  Asabiyya Revisited: The Meaning and Importance of Asabiyya 
within Conditions Dominated by Formal Structures
إعادة النظر في نظرية العصبية: معنى وأهمية العصبية في ظروف تهيمن عليها الهياكل الرسمية
Formel Yapıların Etkin Olduğu Şartlarda Asabiyyet’in Mana ve Ehemmiyeti: 
Asabiyyet Teorisinin Yeniden Değerlendirilmesi
Tahsin Görgün (İstanbul 29 Mayıs University)
 
Law and Ethics in Ibn Khaldun’s Classification of Islamic Sciences
تصنيف ابن خلدون للقانون واألخالق في العلوم اإلسالمية
İbn Haldun’un İslami İlimler Tasnifinde Hukuk ve Ahlak
Abdulaziz Sachedina (George Mason University)

/27 APRIL 2019
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Parallel Session 3: 16:00 - 17:45 / Mukaddime Hall

Asabiyyah, Power and City

Chair: Ramazan Aras (Ibn Haldun University)

On Civic Tribalism and the Death of City Text
عشائرية المدن وموت المدينة/النص
Kentsel Kabilecilik ve Kent Metninin Ölümü Üzerine
Abdullah al-Bayyari (Arab Center for Research and Policy Studies, Doha/Jordan)

Armies as Tribes: On Postmodern  Military Asabiyya and the Future of Civility
 الجيوش كقبائل: عن العصبية العسكرية ومستقبل التمدن
Kabile olarak Ordular: Postmodern Askeri Asabiyye ve Sivilliğin Geleceği Üzerine
Heba Raouf Ezzat  (Ibn Haldun University)

The Struggle for Prestige from Ibn Khaldun to Contemporary Sociology: A General Theory of 
Diminishing Returns in Symbolic Power
النضال من أجل المكانة من ابن خلدون إلى علم االجتماع المعاصر: نظرية عامة لتناقص العوائد في القوة الرمز
İbn Haldun’dan Çağdaş Sosyolojiye Prestij Mücadelesi: Sembolik İktidarın Azalan Verimine Dair 
Genel Bir Teori
Raffaele Alberto Ventura (Groupe d’études géopolitiques École Normale Supérieure de Paris) 

Power and Urban Life: Reading the Historical Changes of Tehran and pre and post-1979 Tehran 
from the Khaldunian Perspective
القوة والحياة الحضرية: قراءة في التغيرات التاريخية لطهران قبل وبعد ثورة 1979 من منظور خلدوني
İktidar ve Kentsel Yaşam: 1979 Devrimi Öncesi ve Sonrasında Tahran’ın Tarihsel Dönüşümünü İbn 
Halduncu Perspektiften Okumak
Mahmoud Farhadimahali (IRIB Research Center, Tehran)
Masoumeh Nasiripourkalayeh (Kharazmi University, Tehran)
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Parallel Session 4: 16:00 – 17:45 / Mesnevi Hall

Capital, Consumption and the Socio-Politics

Chair: Erik Ringmar (Ibn Haldun University)

Ibn Khaldun and the Political
ابن خلدون والشأن السياسي
İbn Haldun ve Siyasal
Ali Aslan (Ibn Haldun University)

Economy-Politics of Asabiyya: The Genealogy of Luxury and Violence in Khaldunian Thought
اقتصاد وسياسة العصبية : الترف والقهر عند ابن خلدون
Asabiyetin Ekonomi-Politiği: İbn Haldûn’da Lüks ve Şiddetin Soykütüğü
Kamuran Gökdağ (Mardin Artuklu University)

The Relationship Between Asabiyya and Social Capital in the Contemporary Turkish Society
العالقة بين العصبية ورأس المال االجتماعي في المجتمع التركي المعاصر
Modern Dönem Türkiye Toplumunda Asabiyet ve Sosyal Sermaye İlişkisi
Mehmet Emin Babacan (Ibn Haldun University) 
İsa Yılmaz (Istanbul 29 Mayıs University)

The Changing Face of the Art Market: A Khaldunian Approach
الوجه المتغير لسوق الفن: منهج خلدوني
Sanat Piyasasının Değişen Yüzü: İbn Halduncu bir Yaklaşım
Yosra Jarrar (Girne American University)
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Sunday
 
9:00 – 09:30 - Reception
 
Session 5: 09:30 -11:00 / Mukaddime Hall 

Global Economy, Change and Sustainability

Chair: Yasin Aktay (Ankara Yıldırım Beyazıt University)

The Historical Logics of Global Modernity and its Future
المنطق التاريخي للحداثة المعولمة و مستقبلها
Küresel Modernitenin Tarihsel Mantığı ve Geleceği
Prasenjit Duara (Duke University)

Foreign Influences on Domestic Institutional Change
التأثيرات الخارجية على التغيير المؤسسي المحلي
Yurtiçi Kurumsal Değişime Yabancı Etkiler
Adeel Malik (Oxford University)
 
Seed Wars: How Corporations Manipulate Nature and Our Food Choices
حروب البذور: كيف تتالعب الشركات الكبرى مع الطبيعة وخيارات طعامنا
Tohum Savaşları: Şirketler Doğayı ve Yiyecek Tercihlerimizi Nasıl Manipüle Ediyor?
Ali Nizamuddin (University of Illinois)

Program /28 APRIL 2019

11:00 – 11:15 / Coffee Break
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Session 6: 11:15 - 13:00 / Mukaddime Hall 

Economic Philosophy, Islamic Finance, and Justice

Chair: Nihat Gümüş (Ibn Haldun University)

Risk Management and Risk Sharing in Islamic Finance
إدارة المخاطر وتقاسم المخاطر في التمويل اإلسالمي
İslami Finansta Risk Yönetimi ve Risk Paylaşımı  
Rodney Wilson (Durham University)

Law and Justice in Ibn Khaldun’s Perspectives on Development: An Application to Islamic 
Finance
القانون والعدالة من منظور ابن خلدون للتنمية: التمويل اإلسالمي نموذجا
İbn Haldun’un Kalkınmaya Yaklaşımında Hukuk ve Adalet: İslami Finans Üzerine Bir 
Uygulama
Habib Ahmed (Durham University)

Ibn Khaldun’s Economic Philosophy
فلسفة ابن خلدون االقتصادية
İbn Haldun’un İktisadi Felsefesi
Sabri Orman (Central Bank of the Republic of Turkey)

Khaldunian Understanding of Economico-Legal Philosophy: A Living Mechanism for Civili-
zational Existence
الفهم الخلدوني للفلسفة القانونية/االقتصادية: آلية حية للوجود الحضاري
İbn Halduncu bir İktisadî Hukuk Felsefesi Anlayışı: Medeniyetin Varlığının Yaşam Mekaniz-
ması
Mohammad Zakaria (International Islamic University Malaysia)

13.00 – 14:00 / Lunch Break 
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Parallel Session 7: 14.00 -15:45 / Mukaddime Hall

Islamic Finance,  Regional Economics and Development

Chair: Vahdettin Işık (Ibn Haldun University)
 
Rethinking the Iltizam System as a Financing Tool for Urban Development
إعادة التفكير في نظام اإللتزام كأداة نقدية للتنمية الحضرية
Kentsel Kalkınma için Bir Finansman Aracı olarak İltizam Sistemini Yeniden Düşünmek
Yusuf Varlı (Ibn Haldun University) 
 
Sustainable Development in the Viewpoint of Abdul Rahman Ibn Khaldun
التنمية المستدامة من وجهة نظر عبد الرحمن بن خلدون
İbn Haldun Açısından Sürdürülebilir Kalkınma
Mahdi Abdolhamid (Iran University of Science and Technology)
Amir Muhammad Esmaeili (Imam Sadiq University, Tehran)

An Attempt to Understand the Crisis of the Liberal Model by Employing Khaldunian Thought
محاولة لفهم أزمة النموذج اليبرالي عبر توظيف الفكر الخلدوني
İbn Haldun Düşüncesi Aracılığıyla Liberal Modelin Krizini Anlamak
Mustafa Bekhouche (Biskra University)

Stock Markets and Financing Economic Growth
البورصات وتمويل النمو االقتصادي
Borsalar ve Ekonomik Büyümenin Finansmanı
Rasim Özcan (Ibn Haldun University)

Program /28 APRIL 2019
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Parallel Session 8: 14.00 -15:45 / Mesnevi Hall

Public Economy, Development and Morality

Chair: Faruk Yaslıçimen (Ibn Haldun University)

Religious Roots of State Capacity across Nations
الجذور الدينية لقدرات الدولة عبر األمم
Uluslar Arasında Devlet Kapasitesinin Dini Kökleri
Sadullah Yıldırım (Ibn Haldun University)
 
Economic Development and Corruption in the Post-revolution Tunisia: Returning to the Khaldunian 
Cycle
التنمية االقتصادية والفساد في تونس في مرحلة ما بعد الثورة: عودة إلى دورة ابن خلدون
Devrim sonrası Tunus’ta Ekonomik Gelişme ve Yolsuzluk: İbn-Haldun’un Dairesine Dönüş
Sofiane Bouhdiba (University of Tunis) 
 
Analysis of the Concept of Fairness in the Islamic Economic System: Lessons for the Improvement of 
Existing Economic Systems
تحليل مفهوم العدل في النظام االقتصادي اإلسالمي ودروس لتحسين النظم االقتصادية القائمة
 İslami Ekonomik Sistemde Adalet Kavramının Analizi ve Mevcut Ekonomik Sistemlerin Geliştirilmesi 
için Çıkarılacak Dersler
Seyed Ali Mohamad Najafi Farashah (Allameh Tabatabaei University, Tehran)
Mohammad Abdolhosseinzadeh (Allameh Tabatabaei University, Tehran)

Governance Structure of Microfinance Institutions: A Comparison of Models and Its Implication on 
Social Impact and Poverty Reduction
هيكل الحوكمة لمؤسسات التمويل األصغر: مقارنة بين النماذج وتأثيرها على التأثير االجتماعي
والحد من الفقر                                                                                          
Mikrofinans Kurumlarının Yönetişim Yapısı: Modellerin Karşılaştırılması ve Sosyal Etki ve 
Yoksulluğun Azaltılması Üzerindeki Etkisi
Md Nazim Uddin (International Islamic University Malaysia)

15:45 – 16:00 / Coffee Break
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Session 9: 16:00 – 17:45 / Mukaddime Hall

Markets and the Ethics

Chair: Alev Erkilet (İstinye University) 

Ethical Tensions in the Lives of Afghan Merchants
التوترات األخالقية في حياة التجار األفغان
Afgan Tüccarların Yaşamlarındaki Ahlaki Gerilimler
Magnus Marsden (University of Sussex)

The Second Generation: Can the Khaldunian Paradigm Explain the Turkish-Muslim 
Bourgeoisie’s Scuffling with Capitalism and Morality?

İkinci Nesil: İbn Haldun Paradigması Türk-Müslüman Burjuvazisinin Kapitalizm ve 
Ahlakla Mücadelesini Açıklayabilir mi?
Özlem Şişman (Texas A&M University)

Ibn Haldun’s Approach to Sustainability: A Function of Spirituality and Virtuousness
منهج ابن خلدون لالستدامة: وظيفة الروحانية والفضيلة
İbn Haldun’a Göre Maneviyat ve Erdemliliğin Sürdürülebilirliğe Katkısı
Sümeyye Kuşakçı (Ibn Haldun University)

Waqf for Socio-Economic Development: A Perspective of Ibn Khaldun
الوقف على التنمية االجتماعية واالقتصادية: وجهة نظر خلدونية
Sosyo-Ekonomik Kalkınma için Vakıf: İbn Halduncu Bir Bakış
Lisa Listiana (International Islamic University Malaysia)

17:45 – 18:00 / Coffee Break

Program /28 APRIL 2019

   الجيل الثاني: هل يمكن للنموذج الخلدوني أن يفسر الصراع البرجوازي التركي المسلم مع الرأسمالية
 واألخالق؟
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18:00 – 19:00 / Mukaddime Hall

Closing Remarks

Program /28 APRIL 2019

Wael B. Hallaq
Recep Şentürk
Heba Raouf Ezzat
Bruce Lawrence
Waseem Al-Rayes
Tahsin Görgün
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Organizing Committee

Ramazan Aras (President) (Ibn Haldun University)
Faruk Yaslıçimen (Vice-President) (Ibn Haldun University)
Burhan Köroğlu (Ibn Haldun University)
Rasim Özcan (Ibn Haldun University)
Heba Rauf Ezzat (Ibn Haldun University)
Vahdettin Işık (Ibn Haldun University)
Nihat Gümüş (Ibn Haldun University)
Lütfi Sunar (Istanbul Medeniyet University)
Kamuran Gökdağ (Mardin Artuklu University)
Ebubekir Kalkan (Ibn Haldun University)
Fatih Çam (Ibn Haldun University)
Sönmez Çelik (Ibn Haldun University)
Enes Yalman (Ibn Haldun University)
 
Secretary

Ahmet Abdullah Saçmalı (Ibn Haldun University)
Hibatuallah Bensaid (Ibn Haldun University)
 
 
Scientific Committee

Recep Şentürk (Ibn Haldun University)
Tahsin Görgün (Istanbul 29 Mayıs University)
Halil Berktay (Ibn Haldun University)
Suraiya Faroqhi (Ibn Haldun University)
Bruce Lawrence (Ibn Haldun University)
Ferid Al-Attas (National University of Singapore)
Murteza Bedir (Istanbul University)
Wael B. Hallaq  (Columbia University and Ibn Haldun University)
Yüksel Özden (Ibn Haldun University)
Teoman Duralı (Ibn Haldun University)
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Keynote Speech

Affluence and Ethics: From Ibn Khaldun to Modern Capitalism 
Wael B. Hallaq (Columbia University & Ibn Haldun University)

This lecture probes the epistemological connections between wealth and material affluence, on the one hand, and individual and 
collective ethical formation, on the other, all in the context of the Khaldunian rise and fall of polities. This theme of investigati-
on will be related to the concepts of liberty and the relationship between material abundance and ethical crisis in the modern 
project.

Session 1
Economy, Justice and Morality

Economics Before Economics
The Challenge of Squaring the Circle of Justice with Khaldunian Resources
Bruce Lawrence (Ibn Haldun University)

In his new monograph, Ibn Khaldun – An Intellectual Biography (Princeton 2018), Robert Irwin devotes but 7 pages (out of 208 pages 
of text) to the topic of Ibn Khaldun on economics. He commences his analysis by titling the relevant chapter, Chapter 8: “Economics 
before Economics Had Been Invented” (p. 143). That evocative title sets forth the dilemma for all who look to apply Ibn Khaldun to 
modern economics: he lived, worked, and wrote at a time when modern economics had not been invented, so how can his approach 
be smuggled into any discussion of power, economic development and morality? While Ibn Khaldun had no Maghrebi precursors, he 
also had no Euro-American, Asian or African (non-Maghrebi) precursors. However he also did not write in a vacuum, and the one 
concept that launches his discussion of society and its functioning parts is well known: the Circle of Justice. But is it a ‘true’ circle? 
Must we not square the Circle of Justice, especially since it embodies notions of hierarchy, status and reciprocity – all crucial to 
commerce, income, expenditure and taxation but at different levels, and with competing interests? Can we apply moral principles, 
and ethical practices, to a contemporary evaluation of Ibn Khaldun? What insight can we derive from an economist without the 
name, writing before a discipline named economics had ever evolved?

A Wheel in Time
Michael Brett (SOAS)

Since his rediscovery by the Ottomans and subsequently by European, North African and Middle Eastern scholars from the eigh-
teenth century onwards, Ibn Khaldun has been ‘all things to all men’, from a key to the decadence of the Ottoman empire to the 
precursor of modern sociology.  Where H.A.R. Gibb thought that his ultimate concern was with God’s purpose, Muhsin Mahdi saw 
him as a would-be philosopher king.  Aziz El-Azmeh thought he had failed to derive the rise and fall of dynasties from first princip-
les.  Abdessalam Cheddadi, on the other hand, sees him as an anthropologist concerned with peoples, their ways of life, and the 
states they create.  Most recently, Robert Irwin has not only summarised all these views and many more besides in what he calls 
the strange afterlife of the Muqaddima, but replaced him in his fourteenth-century context as an original thinker within the bounds 
of Islamic theology, law and mysticism.  Within those bounds, there is a strong streak of morality which condemns the accumulation 
rather than the circulation of wealth in a way that has obvious parallels today.
 
 

Abstracts
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The ‘Dead-End’ of History: Liberal-Authoritarian Bipolarity and the Moral Order
Mohamad Hammour (Ibn Haldun University)

“Political liberalism is tied to economic liberalism not only in terms of individual autonomy manifested in their respective domains, 
but also in light of the economic promise that constitutes the shared collective project amongst liberal political orders. In the 
absence of economic ‘progress’, the liberal order is prone to conflict, disenchantment, populist recourse and antagonistic aut-
horitarianism. A confluence of factors – globalization, the information revolution, the retreat of socialism and the global financial 
crisis – have exposed swaths of the political constituency of Western democracies to a generational stagnation in living standar-
ds. Current signs of disillusionment with the political establishment and of attraction to authoritarianism are reminiscent of the 
political experience of pre-war Europe. The bipolarity of liberal and authoritarian outcomes can be traced back to the history of 
emancipation of the political from the moral in modern politics. Only a moral accord in the public space that is grounded in private 
liberty can create a holistic sense of citizenship and restore the balance between moral community and private liberty. Contrary 
to Francis Fukuyama’s famed formula, our modern political conundrum is the ‘dead-end’ of history and can only be escaped by 
recourse to pre-modern political principles.

Between Ifrāt and Tafrīt: Ibn Khaldun, Luxury, and Civilizational Decline
Joseph Kaminski (International University of Sarajevo)

This article looks at Ibn Khaldūn’s understanding of luxury and its adverse effects on a civilization. Ibn Khaldūn offered many im-
portant observations regarding economics that were precursors to what we would consider classical economic thought.  He was 
especially critical of wealthy people or rulers generating wealth without really laboring because this type of wealth generation often 
involved engaging in non-virtuous behaviors and excessive speculation that often wades into the territory of gambling (maysir) 
which is considered harām and is repeatedly warned against in the Qur’ān. While population growth and economic prosperity help 
civilizations advance, he was careful to remind his readers that such developments also have adverse side effects.  The paper will 
also look at empirical examples of contemporary states today that have been overridden with luxury and literal population declines. 
It will first engage with the definition of ‘luxury’ and explain how earlier philosophers differentiated between luxury and comforts.  
It will then connect Ibn Khaldūn’s thought to contemporary population decline which can be readily linked to societies dominated 
by materialism and consumerism. The case of Japan’s dramatic population declines and noted high levels of materialism will be 
emphasized.  The Japanese case illustrates Ibn Khaldūn’s argument very well. Balance and moderation are seen as essential 
ingredients for success for Ibn Khaldūn; his thought should serve as a reminder that Muslim-majority states need to be careful 
when engaging in vain pursuits of ostentatious displays of wealth and luxury, for such luxury helps sow the seeds of a society’s 
own destruction.

Session 2
Politics, Law and Morality

Al Farabi’s Normative Philosophy and Ibn Khaldun’s Philosophical Realism: Lessons for Contem-
porary Islamic Political Philosophy
Muqtedar Khan (University of Delaware)

Al Farabi and Ibn Khaldun are two of the most prominent classical Islamic political and philosophical thinkers. One approaches 
this subject matter from a philosophical and normative perspective in employing deductive reasoning, while the other’s approach 
is realistic and inductive. Clearly these two giants of Islamic intellectual heritage, approach the idea of an Islamic polity from oppo-
site ends. Where do they meet? What do they have to say to those Muslims who are striving to construct a vision of a new Muslim 
politics in the post-colonial era, under the intellectual and politico-economic hegemony of the West. In this paper, I engage both Al 
Farabi and Ibn Khaldun not in the usual awe-struck and deferential style of most Muslim historians of Islamic political thought, but 
rather from a deeply critical perspective, essentially demanding that these two giants defend their contemporary relevance. Are 
they just ornaments in the civilizational identity of Muslims or are they sources that provide insights and methods to traverse the 
difficult theoretical terrain of our times. I examine two concepts, justice and governance, in Al Farabi’s normative philosophy and 
Ibn Khaldun’s political realism, to compare and critique their thought.

Abstracts
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Morality and Mortality in Ibn Khaldun’s Kitāb al-‘Ibar
Waseem Al-Rayes (Michigan State University)

This paper explores the moral framework that outlines Ibn Khaldun analysis of culture (‘umrān) and history (tārīkh): the idea that 
human culture is animated by deep spiritual hope that embraces the fact of human mortality through a belief in divine grace and 
permeance. The argument here is presented in two parts. First, the paper provides an analysis of the invocation or profession of 
faith (khutba) to the Muqaddima. The analysis illustrates how this part of the book—though conventional in appearance—repre-
sents the first poetic articulation of the most important ‘ibra, moral, in Kitāb al-‘Ibar, pointing out the spiritual faith that undergirds 
recognition of human mortality. The second part builds on the first to probe the intimate relationship between human social 
organization and spirituality through an analysis of the Muqaddima’s central term ‘umrān. By focusing on the literal and figurative 
meanings of ‘umrān in comparison to the English word’s culture, I outline the term’s capacity to communicate the spiritual content 
of human social organization.

 

Formel Yapıların Etkin Olduğu Şartlarda Asabiyyet’in Mana ve Ehemmiyeti: Asabiyyet Teorisinin 
Yeniden Değerlendirilmesi
Tahsin Görgün (İstanbul 29 Mayıs University)

İnsanların hayatında formel yapıların belirleyici olduğu modern dönemde insan/fert merkezli bir hayat düzenini esas alan bir 
yaklaşımın bir manasının olup olmadığı, sosyal ontoloji açısından önemli bir meseledir. Formel yapıların esas alındığı sistem teo-
rilerinin, sistem kavramının biyolojik olması açısından İbn Haldun’un -yine biyolojik/akrabalık ilişkileri üzerinden temellendirdiği-, 
asabiyet kavramı ile irtibatlandırılması mümkündür. Ancak günümüzde bütün iddialara karşı hem mevcut sistemler hem de bun-
ları kendilerine hareket noktası olarak kabul eden sistem teorileri ve yapısal-fonksiyonel yaklaşımlar büyük ölçüde fertleri ihmal 
etmektedirler. Bu durum esaslı bir problem teşkil ettiği için, ferdi ve akrabalık ilişkilerini ihmal etmeyen, ama formel cihetten de, 
fertlerden ve aynı zamanda akrabalık ilişkilerinden bağımsız olabilecek bir toplumsal düzenin imkanını araştırmak gerekmektedir. 
Biraz yakından incelendiğinde İbn Haldun’un yaklaşımının böyle bir imkanı içinde taşıdığı ve onun asabiyet teorisinin bu cihetten 
geliştirilmeye elverişli olduğu görülecektir.

Law and Ethics in Ibn Khaldun’s Classification of Islamic Sciences
Abdulaziz Sachedina (George Mason University)

If we accept the prevalent view that Ibn Khaldun’s thought is embedded in Greek and Islamic philosophy, then one needs to unfold 
Aristotelian approach adopted by Ibn Khaldun to explain the theoretical and the practical sciences connected with historical and 
cultural development of Islamic civilization.  The intellectual framework adopted by Muslim philosophers to deal with the rela-
tionship between reason and revelation included understanding various aspects of human society that impacted upon historical 
and cultural manifestation of human struggle to establish an ideal public order – an inquiry in Islamic political thought.  The two 
disciplines that were connected to this ideal were jurisprudence and ethics.  While it is true that Ibn Khaldun did not develop a 
separate ethical theory as part of his overall discussion about the theoretical and practical sciences, as a Muslim thinker he wan-
ted to investigate the relation of philosophy to revealed law to underscore the social role of philosophy in the Muslim community.
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Session 3

Asabiyyah, Power and City

On Civic Tribalism and the Death of City Text
Abdullah Al-Bayyari (Arab Center for Research and Policy Studies, Doha/Jordan)

Ibn Khaldun argued in “The Muqaddimah” that the “Human being is civic by nature. Social civility is a must and that is the city, 
the essence of Civilization”, that is due to the efficiency of the city as it represents the shared feeling between its inhabitants in 
relation to their dramatic exchanged space, time and meaning politics. This Human possesses two forms of identity; the first is 
“civic” and is formed by belonging to a group of people which provide value, metaphors and meaning in life. The second “rational 
identity” aims to lead the collective and provide a sole reason to innovate and create politics as an answer to the questions 
and needs of being. Ibn Khaldun built this argument based on two organic conditions of civilization which are: “continuity” and 
“movement”; as the first explains our position in a chain of entities related to others inferior and superior, the last demonstra-
tes the continuous changes of human social life. In this view, the City and civic life must ensure, develop and enforce those two 
conditions. The City as the main product of modernism it is a territorial space for time, and a focal point for either the state and 
society national narratives and its domain, added to that the positionality of the constructive tools: institutions. The City itself 
represents a space for diversity and freedom(s), providing each citizen with individualism and no contradiction to collective narra-
tive. What is meant in “The Muqaddima” by “Solidarity” (Assabiyyah) and its ultimate goal to transfer the human civilized (Umran) 
level to a historical and political one. For this reason, the City’s critical aspect include  historical, narrative, social and political 
texts. The crisis modernism faced in post-modernism shed shadows on its main product; The City. Civic “Solidarity” started to 
erode where “Continuity” and “Movement” leading to detachments among the Civic Self and the Other. This sense of alienation 
and fragmentation in modernism as Marshall Bermann describes saw increase in post-modernism where the City can no longer 
fulfill its promises of maintaining diversity, individualism and freedom. The City has transformed into a space for struggle over 
economic and political dominance, and consumerism. Even development strategies reproduced such differences, pushing civic 
individuals and groups to retreat back to tribal forms against the state, society and individuals. Amid this crisis, Arabs arrived late 
to image themselves as free individuals and organic groups through the basic demand in the so called- “Arab Spring”: The Right 
to the City. This led to much displacement in the meaning and value systems concerning different forms of authority; political 
and capital, and city as a space and text did not contain such thing. This paper examine transformations in the Arabic City, Civic 
Individuals and groups in the last 20 years using descriptive and critical methodologies, based on essential assumption that city 
is not an event, but a process undergoing continuous constructions and deconstruction. This same assumption applies to civic 
individual and groups constructing the city and the civic negotiation process between a variety of poles and entities within city’s 
political, economic, personal, social, spatial and historical fabric. This paper examines intrusions and extrusions between these 
different bodies within the city, arriving at a scene in which Arab states utilize bodies as war shields.

 Armies as Tribes: On Postmodern Military Asabiyya and the Future of Civility
Heba Raouf Ezzat (Ibn Haldun University)

Ibn Khaldun considered the tribe to be the foundational collective social unit, and its bond (asabiyyah) the essence of strive for glory 
and establishing civilizations. He also related the establishment of systems of governance to loss of motivation and initiative when 
governments take over. People follow blindly the regime; hence their sense of dignity is lost to a faith in the system that he called 
“the religion of obedience”.  Modern social anthropology has been giving rising attention to the tribal factor, not only to the fact 
that tribes persisted despite modernization, but also to the tribe as an analytical tool. Modern tribes are the bonds of mobile global 
citizens. This paper will explore the explanatory power of the analytical use of the concept of the tribe to armies in the Arab world. 
The rise of the role of the military, the wars that resulted in urbicide, and the new cities reconstructed or constructed from scratch 
by armies. It aims to examine the relation between military urbanism and the corrosion of civility and morality- hence applying 
-while also challenging- some of Ibn Khaldun’s ideas.

 

Abstracts



22

The Struggle for Prestige from Ibn Khaldun to Contemporary Sociology: A General Theory of Dimi-
nishing Returns in Symbolic Power
Raffaele Alberto Ventura (Groupe d’études géopolitiques École Normale Supérieure de Paris)

Our intervention intends to show the interest of Ibn Khaldun’s theories in understanding political changes and paradigm shifts, 
through a close comparison with the sociology of the elites, the sociology of the organization and the sociology of education. The 
Muqaddimah describes a “struggle for prestige” almost similar to the concept of “intra-élite competition” as recently developed 
by Jack Goldstone and Peter Turchin. This conflict takes the form of a non-cooperative game to rack up scarce “positional 
assets” (Fred Hirsch), which leads the group to bear huge costs. This is a visible phenomenon on the labor market, for example, 
by observing the exponential increase in signalling expenses (Michael Spence) since the end of the 1960s. In short, as already 
intuited by Ibn Khaldun and developed by recent literature, the performance of specialized skills tends to decrease due to the 
transfer of resources from the creation of value to the processes of reproduction and selection. This dynamic produces dimi-
nishing returns that modify the dependence relationship between society’s centre and periphery, both on an international and 
national scale, or in other words between the sphere of symbolic production (tertiary sector) and the sphere of real production 
(primary and secondary sector) as identified by Ibn Khaldun in his description of the relationship between City and Countryside. 
The imbalance produced by the intra-élite competition marks the terminal phase of the “cycle of legitimacy” of the centre versus 
the periphery, shedding new light on the structural crisis of late western capitalism.

Power and Urban Life: Reading the Historical Changes of Tehran pre and post-1979 Tehran from 
the Khaldunian Perspective
Mahmoud Farhadimahali (IRIB Research Center, Tehran)
Masoumeh Nasiripourkalayeh (Kharazmi University, Tehran)

How to explain the rise and fall of cities? In response to this question, Ibn Khaldun has presented a broad theory that seems to 
remain functional after several centuries. In this paper, we aim to explain the history of Tehran before and after the 1979 Islamic 
Revolution in light of Ibn Khaldun’s theory the history. This article employs a study of of historical documents, newspapers, news-
letters and other primary historical sources which have been cited as main sources in this regard. The result of this study shows 
that when considering the course described by Ibn Khaldun, we consider five main courses for Tehran, in both historical periods 
(before and after the 1979 revolution), the city witnessed the passage of these stages such as in the pre-revolutionary Tehran, with 
the presence of Allies, and the coronation of Mohammad Reza Shah Pahlavi which marked a new era. The coup de état of 1954 
saw the rise of autocracy and with the flourishing of intellectuals, oil revenues in the 50s, the invasion of the labors to suburban 
and the Islamic revolution are four phases in the fall of city, respectively. With the victory of the Islamic Revolution and the burning 
of nightclubs, the era of victory began. Expansion of Islamic values and post-war reconstruction can be considered as the peak 
of power, however, environmental crises and problems caused by the immense growth of the urban population are some of the 
greatest issues facing the city throughout its decline. These changes are explained utilizing Khaldunian ideas in subject areas of 
government, city, and power.
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Session 4
Capital, Consumption and the Socio-Politics

Ibn Khaldun and the Political
Ali Aslan (Ibn Haldun University)

In modern politics, the political and civilized human life are generally poised against each other. Liberalism conceives the political 
around violence, as contrary to reason. Thus, liberalism categorizes the political as a counter force of civilization and seeks to limit 
its detrimental role by enlarging the space of civil society or subjecting it to the law. Conservatism or communitarianism sees 
the political as a disconcerting force of the social whole and seeks to contain and marginalize it. At first sight, Marxism seems to 
embrace the political for its places (class) conflict in social relations. However, it tends to reduce the political to the economic base 
and believes that its eternal death will arrive when society reaches the state of socialism; that is, civilization. Hence, despite their 
huge differences –individualism vs. collectivism and culturalism vs. economism– these mainstream political traditions of modern 
periods share similar attitudes towards the political in that they are anti-political. They believe that civilization can only be erected 
as the political declines, yet the political proves to be an insuppressible force. Moreover, attempts to suppress the political leads to 
a nihilistic world, either in the form of a social life deprived of values and morality or in the form of radicalism that seeks to destroy 
the world in the name of values. The limitation of political options to consumerism or radicalism calls for questioning the viability 
of dominant forms of political thought on social life by reconsidering the relationship between the political and civilization. Ibn 
Khaldun may avail us of opening up this conundrum and reformulating the relationship between the political and civilization. This 
is primarily because he tends to include the political in his formulation of civilization where civilization constitutes a basis of the 
political. For him, developed around the concept of asabiyyah, the political serves as the ground for establishment and sustenance 
of civilization. The political serves as an engine for starting civilization and any civilization maintains itself as long as it keeps the 
political alive. Thus, in contrast with modern political thought, the political and civilization are not contrary to each other, rather, 
they are associative. This study, firstly, seeks to analyze the nexus between the dominance of anti-political political perspectives 
and the crisis of civilization. Secondly, it discusses the political in laying out its difference with politics furthered in how Ibn Khaldun 
conceived the political. Lastly, it focuses on how Ibn Khaldun examined civilization on the basis of the political.

Asabiyetin Ekonomi-Politiği: İbn Haldûn’da Lüks ve Şiddetin Soykütüğü
Kamuran Gökdağ (Mardin Artuklu University)

Asabiyet kavramı kadar çok az kavram ait olduğu düşünürün sistemindeki tüm ayrıntılara kök salmıştır. İbn Haldûn’un tartıştığı 
hiçbir sorun ve bu sorunlar hakkında yazılan hiçbir araştırma yoktur ki, doğrudan veya dolaylı olarak, ya asabiyet kavramının 
bizzat kendisiyle ya da onun kendisine özgü bazı organizasyon biçimleri aracılığıyla sızdığı alanlarda oluşturduğu içeriklerle ilişkili 
olmasın. Bununla birlikte, belki de, bir düşünürün sistemindeki kanalların tamamına yayılan bağlarından bu derece kopuk ve ilgisiz 
bir tarzda okunan çok az kavram vardır. İbn Haldûn literatüründe bu o kadar çok yaygındır ki, asabiyetin sadece bazı alanlardaki 
değişen görünümlerine ve içeriklerine indirgenerek okunmasını eleştiren çalışmalar bile, bir tanım sorununa yoğunlaşarak bütün 
dikkatlerini onun çağdaş sosyal bilimler -örnek olarak önce sosyoloji, sonra ise sosyal teori- içindeki karşılığını aramaya vermiş 
gibidirler. Yani, asabiyetin açıklama gücünü, ona yapışan sınırlılık ve yüklerden kurtarmayı vadeden eleştirel yaklaşım da -benzer 
bir şekilde ya özdeşleştirme ya da benzeştirme yoluyla- çağdaş sosyal bilimler içinde onun karşılığı olarak önerilen farklı kav-
ram(lar)ın açıklama gücüyle bir kez daha sınırlandırmıştır. Dolayısıyla, her iki sınırlandırma biçiminin örtük uzlaşısından çıkan şey, 
asabiyetin, ekonomik ve toplumsal olgularda kayıtlı olan üreticiliği veya failliğinin onun siyasal failliği lehine ortadan kalkmasıdır. 
Ancak, asabiyet, doğası gereği siyasî talepler kadar ekonomik taleplere de sahip bir yapıdır; hatta onun ekonomik talepleri siyasî 
taleplerini teorik olarak önceler. Başka bir ifadeyle, asabiyet, biri ekonomik ya da toplumsal diğeri siyasal olmak üzere her ikisi de 
bir ihtiyaçlar teorisi üzerinden insan doğasına bağlanan iki faillik türüne sahiptir. Bu faillik ve talep türlerinin her biri kendine özgü 
bir gayeyle eylemde bulunarak kendi güzergâhında ilerler. Bu eylemlerin kendi gayelerini tüketmesiyle birlikte onların düzeylerine 
denk düşen iki tür nesnel yozlaşma biçimi ortaya çıkar: Lüks ve şiddet. İşte, sözkonusu sınırlandırma biçimlerinden uzak bir şe-
kilde, aynı anda hem ekonomik hem de siyasal tüm üretim biçimlerinin asabiyetin faillik türlerinde kayıtlı olduğu fikrine dayanan 
bu bildiri, onun ekonomik yapısıyla siyasî yapısı arasındaki teorik fark ve pratik birliktelik eşliğinde lüks ve şiddetin soykütüğünü 
göstermeyi amaçlıyor.
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Modern Dönem Türkiye Toplumunda Asabiyet ve Sosyal Sermaye İlişkisi
Mehmet Emin Babacan (Ibn Haldun University) 
İsa Yılmaz (İstanbul 29 Mayıs University)

Türkiye’nin modernleşme serüveni iki yüzyılı aşıyor olsa da toplumsal hayat, geliştirilen kurumlar ve bireysel davranış kalıpları 
Türkiye’nin hâlâ geleneksel toplum birikimini önemli ölçüde muhafaza ettiğini göstermektedir. Bu sebeple, modernleşmenin ge-
tirdiği sosyoekonomik ve kültürel değişme geleneksel birikimin kaybolmasından ziyade her ikisinin bir arada pratik bulabildiği bir 
toplumsal formasyon ortaya çıkarmıştır. Bu çalışma, Türkiye’de bireysel ve toplumsal düzeyde modern sorunların algılanması, 
değerlendirilmesi ve çözüm arayışını İbn Haldun’un önemli kavramlarından biri olan ‘asabiyet düşüncesi’ ile günümüzde sosyal 
bilimlerin birçok disiplininin paydaş kavramlarından biri olan ‘sosyal sermaye’ kavramı üzerinden yeniden değerlendirmeyi hedef-
lemektedir. İbn Haldun tarafından öne sürülen asabiyet teorisi daha çok badiyede (şehir merkezleri dışında) yaşayan ve aralarında 
kan bağı olan insan gruplarının kendi aralarında ortaya çıkan güç ve enerji birlikteliği olarak tanımlanabilir. Fakat bununla birlikte 
İbn Haldûn’a göre grup üyelerinin sayısı arttıkça aradaki kan bağı esas unsur olmaktan çıkarak, daha çok vehmî bir inanca dönüşür. 
“Velâyet” (velâ) ve “ittifak” (hilf) da bu anlamda asabiyeti doğuran temel ilişkilerdendir. Velâ ya da hilf bağı ile ilişkili insan ve insan 
grupları arasındaki asabiyetin göstergesi de kan bağından kaynaklanan asabiyette olduğu gibi, grup üyelerinin zulme uğraması 
veya aşağılanması durumunda, yakın akrabaya karşı duyulan hissiyatın ve refleksin benzeri bir üzülme ve zillet duygusunun insan 
ruhunda oluşmasıdır. Sosyal bilimler literatüründe daha çok Fukuyama, Putnam, Coleman ve Bourdieu gibi isimlerin kullandığı bir 
kavram olan sosyal sermaye ise modern toplumlarda modernitenin getirdiği yabancılaşma, yalnızlaşma ve atomize olma süreci 
yaşayan bireyin, insan ve insan gruplarına dâhil olması ve sosyal ilişkilerdeki gücünü artırması şeklinde özetlenebilir. Bu durumda 
Türkiye’de toplum karakteristiğinin özellikle savaş, doğal afetler, mülteciler gibi konularda gösterdiği refleksleri ile önemli bir 
asabiyet bilincine ve birikimine sahip olduğu görülmektedir. Bunun yanı sıra özellikle son çeyrek yüzyılda kalkınma, ilerleme ve 
teknolojik gelişme gibi süreçleri hızla yaşayan bir toplum olarak bireyin geleneksel ilişkilerden koparak bireyselleşmesi, atomize 
olması ve bu nedenle güçlü sosyal sermaye ilişkilerine ihtiyaç duyması ile de modern toplum özelliği göstermektedir. Modern 
dönemde kan bağına dayanmayan bir yapı olarak toplumun, geniş toplumsal grupları bir arada tutacak bir sosyal güce, uyum (co-
hesion) ve ilişkilere ihtiyacı söz konusu olmuştur. Özellikle Türkiye gibi Müslüman toplumlarda modernitenin toplumsal normları 
ve değerleri erozyona uğratma tehdidi, bireyi atomize ederek, yalnızlaştırması vb. unsurlara karşı bir taraftan geleneksel asabiyet 
bağları ile bir koruma sağlanmaktadır. Diğer yandan gerek bireyin varoluşsal ihtiyaçları gerekse gündelik hayat pratiklerini kolay-
laştıracak ve sosyal sermaye unsuru sayılabilecek insan grupları ve toplulukları (sivil toplum kuruluşları, spor organizasyonları, 
sosyal medya platformları vb.) ile mekanizmalar oluşmaktadır. Bu çalışma, toplumsal ilişkileri açıklamada istifade edilen bu iki 
kavram doğrultusunda günümüz Türkiye’sinde geleneksel ilişkileri koruyan tarafıyla asabiyet ilişkileri, modern döneme geçişin 
getirdiği olumsuzlukları aşma çabası olarak da sosyal sermaye ilişkilerinin karşılaştırmalı bir analizini yapmayı amaçlamaktadır. 
Bu anlamda Türkiye’nin toplumsal dönüşümünde sosyal sermaye yoluyla asabiyet bağlarını ne ölçüde koruyup geliştirebildiğini ve 
böylece ekonomik kalkınma ve sosyal gelişmeye ne derece katkı sağlayabileceğini eleştirel bir yolla araştırmayı hedeflemektedir.
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The Changing Face of the Art Market: A Khaldunian Approach
Yosra Jarrar (Girne American University)

The increasingly simulated dimensions of reality have resulted in a major methodological shift in for the art market service se-
ctor. As the market’s reliance on technology transforms the ways through which works of art can be produced, accessed and 
“consumed”, both researchers and practitioners continue to explore the nature, scope and potential utilization of virtual reality 
in expanding the market into new territories. In the fifth chapter of Al Muqaddimah, Ibn Khaldun provides a detailed explanation 
of the different aspects of means of living which entail human labor, profit and sustenance, un-natural ways and means of living, 
ranks in securing property, power relations, social classes, profit benefiting characteristics and qualities, types of commerce, 
those unfit for such a vocation, the transportation of goods, craft classifications and finally, market mechanisms of demand, supply 
and quality. For him, a craft is only sought to be learnt when in demand as it constitutes the “value” of the person who learns it: 
“Every man’s value consists in what he knows well” p. 509. In the same vein, Ibn Khaldun states that the demand of the ruling 
dynasty upon a particular good result in its greater demand. He also explains that individuals originating from particular societal 
ranks allows for increased profits, therefore in order to ascend in ranks, individuals begin to exercise excessiveness and flattery. In 
other words, power and wealth play a pivotal role in moulding the working classes and normalizing existing hegemonic relations 
within a particular society. For Ibn Khaldun, the management of a supply demand chain is based in the following premises: high 
prices may be maintained if and when the number of the available goods is limited and vice-versa, products grow in expense when 
imported especially if  their sources of origin are not easily accessible, as such, medium quality products remain high in demand 
as they are affordable while product value should neither be too high nor too low and the production of goods should occur with 
considerations to what is valued in a particular sphere. While the emerging VR market remains to be adjusted, it is noticeable that 
supplier “galleries” implement the scarcity principle to boost VR art sales. Such markets aim to decentralize the art marketplace, 
challenge the idea of “protecting” the original while eagerly attempting to redefine the art market’s fixed rules alongside protecting 
the “digital” rights of consumers and producers. Based on existing literature, this paper aims to relate contemporary marketing 
models of the art market to Ibn Khaldun’s theory on pricing strategies and quality control due to a need for examining his valuable 
conceptual contributions and the pioneering role in the historic development of fundamental economic concepts which remain 
highly relevant in comprehending various marketing implications today. This paper also examines whether the VR market would 
guarantee greater levels of morality in the presentation and protection of digital art whilst keeping in mind the threats of cyber-c-
rime and digital piracy.
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Session 5
Global Economy, Change and Sustainability

The Historical Logics of Global Modernity and its Future
Prasenjit Duara (Duke University)

Ibn Khaldun understood historical political transformations in socio-economic and religio-cultural terms. He saw circulatory tem-
poral patterns which modern capitalism and accompanying notions of linear history have disrupted. In this paper on the historical 
logics of global modernity, I seek to identify certain patterns of historical interactions which are under dire threat because of the 
nature of capitalist expansion and the planetary environmental crisis it has generated.  The three logics are: of capital, of politi-
cal systems, and of culture by which I refer to the formation of subjectivity and social actions. ‘Logics’ seek to grasp patterns of 
change within and at the limits of capitalist modernity.  Politics and culture have often been reactive to the logic of capital in the 
last two centuries, but the former two have demonstrated considerable autonomy, as revealed by the history of socialism. While 
the dominant logic of capital may be de-territorializing, seeking markets and resources beyond all kinds of boundaries, it is inhe-
rently characterized by cores and peripheries. The current era has not merely re-territorialized cores and peripheries away from 
groups of nations to those within and across nations, but also re-spatialized this division beyond geography (e.g. cyber-divisions 
and groupings). Politically, the system of nation-states is characterized by the tension of ‘misrecognition’ in the constitution of the 
nation versus the world in order to achieve sovereignty in a competitive and anarchic world. The logic of culture moves between the 
unmarked, circulatory culture of global networks versus the high Culture of (often) institutionalized transcendence and intentional 
transformation. How do movements founded on transcendence seek to control, shape and authorize circulatory forms even as 
they themselves may be shaped by circulations?  The logics disaggregate the preclusive bundling of institutions within particular 
territorial boundaries. Modern history emerges from the impact of events on the logics; to illustrate, I will explore the end of the 
Cold War from this perspective in Asia arguing that certain transcendent movements (the Islamic revolution, Maoism, Solidarity) 
were as important to the unravelling of the Cold War as any other development in the West. The transition from the Cold War 
configuration of capital, politics and culture has tended to subordinate the relative autonomy of the nation-state to the interests 
of capital at various scales of global society. While this collusion is disastrous for the regulation of capital and the environment, 
the new opportunities opened up by forms of private-public partnerships, social media and, in particular, the efflorescence of civil 
society networks present us with possibly novel modes of balancing the logics. However, the autonomy of culture is essential for a 
just balance, a balance capable of articulating new goals and programs for global sustainability.

 

Foreign Influences on Domestic Institutional Change
Adeel Malik (Oxford University)

Modern political economy studies institutional development as a purely self-determined process, where domestic social conflicts 
and distributional struggles determine the trajectory of political development. A country’s external environment plays a largely 
peripheral role in the dominant political economy literature on institutional development. Identifying this as a missing dimension in 
institutional analysis, this paper explores how power asymmetries at the global level shape—and are reflected in—the quality and 
evolution of domestic institutions. Accounting for this routine interplay between the internal and the external can enrich the study of 
institutions and development. We develop our argument around continuous and contemporary interactions between the domestic 
and external factors, drawing practical illustrations from Muslim societies.
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Seed Wars: How Corporations Manipulate Nature and Our Food Choices
Ali Nizamuddin (University of Illinois)

Throughout world history, human consumption was determined by local cultivation and where plantation was determined by se-
asonal cycles. Seeds which could withstand harsh weather were sowed in the fall while most seeds were sowed in the spring. 
Following the harvest, farmers reclaimed the seeds in order to replant them in the following season. Today, however, these age-old 
practices which guided countless generations have neared extinction. What we eat, the quality of our food, and even the developed 
tastes are dictated by powerful corporations driven by the profit motive.
My book entitled The Patenting of Life, Limiting Liberty and the Corporate Pursuit of Seeds investigates corporate dominance of 
the world’s seed supply. The seed is nature’s gift and the first link in the food chain, this life form however is transforming into the 
exclusive intellectual property of corporations. The advent of genetically modified seeds and the accorded strict patent protection 
enables companies to maintain ownership of the seed even after the farmer’s purchase, planting, and harvesting of the seed. Mul-
tinational corporations have a monopoly control over seeds and the accompanying pesticides which has led to monocultures in the 
food system and the disappearance of traditional methods of farming. Local producers are forced to buy seeds each year, thereby 
fostering a feudalistic relationship of perpetual dependence. This imbalance of power emerges with farmers being transformed 
from producers to consumers by these new arrangements.
This inquiry applies the concept of soft power to the overall discussion of corporate dominance where issues of morality and ethical 
considerations are subjugated to the overt pursuit of profit. Gain has become the singular pursuit in economic decision-making 
leading to the disappearance of tradition, identity, and the loss of the sacred.
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Session 6
Economic Philosophy, Islamic Finance and Justice

Risk Management and Risk Sharing in Islamic Finance
Rodney Wilson (Durham University)

Risk sharing is an essential characteristic of Islamic finance, as it is integral to the moral principle of bearing each other’s burden. 
It implies social solidarity rather than the pursuit of selfish individualistic gain at the expense of others. Risk cannot be avoided as 
it is inherent in economic and commercial relations and business cycles have always occurred; indeed, they were identified by the 
great Muslim philosopher of history Ibn Khaldun writing in the fifteenth century. He studied the causes of the rise and fall of all 
great empires with the upswing associated with strong moral leadership and law and order creating firm foundations for economic 
expansion. In contrast the downturn was characterised by corrupt governance and uncertainty. While businesses cannot isolate 
themselves from these macroeconomic developments risk sharing can help mitigate some of the negative effects. Risk manage-
ment is a responsible method of ensuring that debt is sustainable and that clients can meet their financial commitments ensuring 
that financial institutions do not have to write down the value of their assets. There are many techniques for risk management, the 
most popular being credit scoring which takes account of the income, existing debts and assets of the client. Risk management 
can facilitate risk sharing as an objective quantification of the ability of the client to take on debt lowers risk for both parties. Ne-
vertheless, there are negative implications of credit scoring, with those on low and volatile income and few, if any, assets classified 
as unfit to benefit from commercial financing. In other words, they may face financial exclusion, while those on high incomes 
with substantial assets are prioritised to receive financial backing. This may result in increasing income and wealth inequalities, 
worsening an already unjust distribution of credit. As Islamic banks and other Shari’ah compliant financial institutions use the 
same techniques for risk management as conventional institutions they are also contributing to worsening income and wealth 
disparities, undermining their moral purpose. This research explores the dilemma resulting from conservative risk management, 
with a potential conflict between moral objectives and the realities of both Islamic and conventional financing. Different types of 
risk are examined from the perspective of risk management and risk sharing, notably credit risk, liquidity risk, operational risk, 
macroeconomic risk, ownership risk and finally, but not least, reputational or Shari’ah risk.

Abstracts

Law and Justice in Ibn Khaldun’s Perspectives on Development: An Application to Islamic Finance
Habib Ahmed (Durham University)

This paper examines the notions of law, justice and development discussed in contemporary literature and in light of Ibn Khaldun’s 
circle of justice and development in which he argues that the nature of laws enacted by the state would govern the status of justice 
and in turn determine development. Ibn Khaldun’s thoughts on the relationship between the state, laws, justice and development 
are first presented and then some key propositions based on his ideas are developed and discussed with similar concepts in 
contemporary literature and Islamic perspectives. Ibn Khaldun distinguishes between religious law and rational law in asserting 
that while the former would be just, the latter could have features that serve the interests of a certain group over the other. This 
paper argues that the coexistence of increasing wealth and inequalities of income during contemporary times is partly due to the 
interest-based financial system which is unjust from an Islamic perspective. Using the propositions derived from Ibn Khaldun’s 
circle of justice and development the paper examines the current practice of Islamic finance and shows the divergence of Islamic 
religious law and positive law applied in the industry. Instituting a just Islamic financial system would require setting up an inde-
pendent institution of ifta that interprets religious laws in accordance with the principles of justice inherent in Shariah which are 
then implemented by the state or a regulatory authority.
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Ibn Khaldun’s Economic Philosophy
Sabri Orman (Central Bank of the Republic of Turkey)

In this paper we intend to present and discuss Ibn Khaldun’s ideas on the problematic aspects of the relations between economic 
realities on the one hand, and religious beliefs, ethical values and legal norms on the other.

Khaldunian Understanding of Economico-Legal Philosophy: A Living Mechanism for Civilizational 
Existence
Mohammad Zakaria (International Islamic University Malaysia)

Ibn Khaldun is one of the erudite Islamic polymaths. Though he had contributed, as the biographic corpus suggests, to wide 
range of sociology, jurisprudence, historiography and economico-political philosophy, Ibn Khaldun is best known for his histori-
ographical contribution. Hence his dynamic economic understanding, though pre-modern yet well capable of answering even the 
post-modern economic questions, almost remains terra incognita to many people. This paper, in adopting doctrinal method and 
comparative jurisprudential approach, has attempted to explore Khaldunian economic views with special focus on examining the 
core characteristics of three ideas of kasb ma�āsh and jibāyah (later referred to as KAMAJ) as to how these three tools, if deve-
loped and cultivated per se, make a given nation blossom and flourish, and absence of which, especially rigging jibāyah (taxation) 
policy, may corrode wealth generating forces and their entrepreneurships and, ultimately contributing to the recession of those 
entrepreneurships, such inertia would lead a country to the cataclysmic escalation of decadence and disappearance from civiliza-
tional cartography. The study has argued that long before ‘an Inquiry into the Nature and Causes of the Wealth of Nations’ by Adam 
Smith, Ibn Khaldun had categorized pivotal spectra of wealth generation and also offered the theoretical premise of incubating 
those wealth industries in a much more sophisticated way. In the process of his structuring jibāyah principles, Ibn Khaldun thinks 
that the legislator must promulgate wealth industries-friendly taxation policies which embolden the industries’ production capa-
city. He strongly suggests that it would be quite nonsensical to overtax the citizenry which, intervening the due course of wealth 
generation enterprise, may alarmingly decrease the volume of wealth production domain and ultimately push the given nation 
deep into deficits. He views that economic institutions should run in a mutually exclusive manner yet in line with state machineries. 
The paper has contended that Ibn Khaldun’s KAMAJ theory is an advocate of intrinsically monetary value-based economic system 
which would foster a sustainable inclusive global trade platform inspired by both the local and international interests as opposed 
to the capitalism driven marketized western economic system, which, by both permitting biased localistic economic dicta and 
producing more consuming products, has been almost plaguing post-modern economic life. The study has further maintained that 
Khaldunian synthesization of wealth generation and management would better serve in understanding and realizing the impor-
tance and practicalities of moral economy, and as such, may help establish an ameliorating economic model, which, if internalized 
accordingly, may nurture morality, sustainability and justice and reconcile the dichotomy between economic development and 
social justice and moral values in both national and global economic engagements. By so presenting, the study has demonstrated 
that Khaldunian economic conceptions would be a better alternative-not pioneer in the theorization of economics as seen by some 
academics-to the western economic thought.
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Sustainable Development in the Viewpoint of Abdul Rahman Ibn Khaldun
Mahdi Abdolhamid (Iran University of Science and Technology)
Amir Muhammad Esmaeili (Imam Sadiq University, Tehran)

Sustainable development has grown into one of the most challenging, extensively discussed and examined subject matters in 
various fields from different dimensions. It is clear that in order to achieve a sustainable and evolutionary development, there 
should be a certain pattern which could be adapted on the basis of each social and cultural environment’s conditions. Unfortuna-
tely, most Muslim scholars refer to western resources and experiences when discussing sustainable development. When taking 
a look at Muslim contemporary history, we clearly see that in many cases, the adoption of western patterns is doomed to failure 
and as such, it is necessary to localize alien patterns as much as possible. Hereby, the very first step in localizing of sustainable 
development is studying the views and opinions of Muslim scholars. Abdul Rahman Ibn Khaldun, a prominent Muslim thinker 
and scholar, precisely and cleverly addressed sustainable development in his contribution has not been well addressed in the 
works of Muslim and non-Muslim researchers. Although, the concept of sustainable development was raised at the Brant-Land 
Commission in 1978 with virtual steps following the 1992 Rio Declaration, around six centuries ago, Ibn Khaldun had presented 
this concept in the most striking form. In this paper, which utilizes the documentary method and content analysis, sustainable 
development and its four foundations (politics, economy, environment and morality) are considered in Ibn Khaldun’s view. For 
him, when all four foundations operate cohesively and flourish, sustainable development is more achievable. In other words, the 
path to achieving urban growth and development depends on a comprehensive, inclusive and interconnected process. Arriving at 
this stage requires constructive interaction between all the components that are effective in the development. Finally, Khaldun’s 
principle of “moderate development” or “controlled development”, in lead towards a sustainable growth in different societies. In 
his view, the peak of development must be controlled by institutions so as to ultimately not lead to the collapse of civilization. This 
should be considered in a variety of areas, including resource consumption, environmental destruction, economic growth, income 
rate, population growth and migration. In studying Ibn Khaldun’s works, we face two types of institutions: functional institutions 
and sociohistorical institutions. The latter includes asabiyyah which plays a more significant role in controlling developments.
and sociohistorical institutions. The latter includes asabiyyah which plays a more significant role in controlling developments.

Session 7
Islamic Finance, Regional Economics and Development

Rethinking the Iltizam System as a Financing Tool for Urban Development
Yusuf Varlı (Ibn Haldun University)

The rapid increase in population and urbanization in the modern world increases concerns about urban development and financing. 
The gap between the projects designed for urban development and the financial resources required for these projects have been 
widening, especially in recent years. In order to meet this financial shortage, local authorities have been working on various public 
finance innovations and instruments. This study aims to contribute to ongoing research on the development of financing methods 
in urban economics. In this direction, with a detailed discussion, we introduce an alternative method based on the Iltizam system, 
which was an institution of traditional tax-farming and appeared in the 15th century in the Ottoman Empire. We offer an updated 
version of Iltizam, keeping the underlying risk sharing model but customizing it by using today’s finance tools. Finally, the implica-
tion options and fields of our proposed method are explored with reference to Ibn Khaldun.
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An Attempt to Understand the Crisis of the Liberal Model by Employing Khaldunian Thought
Mustafa Bekhouche (Biskra University)

The World Trade Organization does not propose solutions so much as it poses problems. Presently, market mechanisms have 
grown incapable of steering market forces, this includes the lack of a comprehensive discourse which assumes that economic 
system integration are sufficient for the bridging of gaps in development, as was the case amongst EU member states where the 
Euro crisis reveals the questionable locomotive power of stronger economic states in hauling along other state economies towards 
development as in the case of the French German alliance in constructing the EU. Furthermore, in light of increased transparency 
and sensitivities surrounding, fragile economies have demonstrated the disincentives for economic system integration as was seen 
in the case of Greece.
The present day liberal discourse reveals it’s emphasis towards greater centralization of capital in central precincts in return for 
the greater concentration of humans in marginal areas which results in greater inequalities, causing potential threats to inter-
national stability and security. Present reality dictates the reproduction of those aiding discourses of dependence. One prominent 
example of this includes the role of economic crises and the heightened acceleration and accumulation of debt within marginalized 
economies as a result of their dependency on centralized systems, added to the necessitating such states to implement free trade 
policies and import from countries particularly affiliated with centralized capital. This is including and not limited to the increase 
of in the monitored politics in relation to the flow of investments and export trends which serve as prerequisites for the offering of 
development programs in marginalized countries, this is all while such programs ultimately function to serve the central system 
and its markets. This is established to ensure that marginal countries serve as a net source of wealth for the central system and 
not for the purpose of future developments through aid as is commonly assumed. It has become apparent that a world of free trade 
does not promote growth throughout world countries but rather causes marginal countries to bear the consequences in the case 
of an economic crisis occurring in central countries. This leads us to reflect on the relationships between market economy and 
democracy championed by advocates of liberal values which is supposedly reflect the supremacy of the liberal model.
Contrary to the prevalent discourse which portrays democracy and market economies as mutually conjunct mechanism towards 
human development. In this paper, I argue that human civilization may not be sustained upon these two concepts of democracy and 
market economy alone without the realization of western civilization’s entire trajectory towards disintegration and self annihilation. 
In fact, the interplay of the two concept poses an undeniably growing paradox which is expected to end in a clash as opposed to 
eventual concurrence.  
While the individual and their development represents the ultimate aim of democracy project, in a free market the individual is 
transformed into a commodity. Furthermore, we find in the democratic values, discrepancies in equity between individuals and the 
encouragement of divergences and variation in individual economic differences. In this sense, French scholar Jaqcues Attali pre-
dicts the demise of democracy as well as its gradual replacement with a dictatorship of the market, for him this will in turn result 
in the demise of social and religious values causing industry values to assume control of political organizations and institutes. The 
signs of this for him are manifested in the EU’s management of the Greece crisis.
This paper attempts to discuss the crisis inherent to the liberal model by employing a Khaldunian framework which is equipped 
with analytical tools capable of addressing the crisis of capitalism through; Ibn Khaldun’s view on the role of civilization in explai-
ning the cycles of capitalist crises and the laws of asabiyya in understanding the rise of nationalism in correspondence with failing 
integration projects such as those of the EU’s Greek and Portuguese financial crisis, Brexit and Nafta.

Abstracts

Stock Markets and Financing Economic Growth
Rasim Özcan (Ibn Haldun University)

In modern economic structures, stock markets occupy one of the central roles in fostering economic growth.  amongst other 
functions of serving as trading and pricing venues for company shares as well as providing liquidity for traded shares and helping 
raise capital for projects. Innovation originates in ideas and entrepreneurs implement such innovations by transforming them 
into economically feasible products, markets or expanding existing ones. These in turn becomes long term drivers of economic 
growth. One means to finance ideas is via stock markets, hence, I will discuss the origins of stock markets and financing ideas 
via issuing shares.
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Economic Development and Corruption in the post-Revolution Tunisia: Returning to the Khalduni-
an Cycle
Sofiane Bouhdiba (University of Tunis)

In January of 2011, Tunisians succeeded in ending the totalitarian regime of 23 years established by General Zine El Abidine Ben 
Ali. Tunisia entered a new democratic era, and commenced in building its economy. Despite the new social and economic model 
based on a “clean society”, corruption continues to affect the society and deter economic development of the country. This research 
attempts to reexamine the economic development and corruption in post-revolution Tunisia in light of the political cycle proposed 
by Ibn Khaldun’s Muqaddimah. Ibn Khaldun’s theory is based on the observation of the rise and fall of numerous dynasties, which 
commence with an individual’s arrival to power, acting in the name of people, and claiming greater justice and democracy. In the 
end of the Ibn Khaldun’s cycle, the dynasty is affected by corruption and breaks down causing a rupture in the equilibrium between 
the reigning dynasty and the contesting tribes which leads to the emergence of a new king. Did the new Tunisian economic model 
simulate the political cycle observed by Ibn Khaldun? Can a new economic cycle in post-revolution Tunisia be expected? These are 
some of the questions this study aims to answer. This study will first provide a brief look into the circumstances of the Jasmine 
revolution and the building of a new economy. Secondly it examines Ibn Khaldun’s political cycle in showing the extent to which it 
effectively applies to corruption in the Tunisian case. Lastly, the study is a prospective one, and based on Ibn Khaldun’s observations, 
proposes an end to the Jasmine revolution.

Religious Roots of State Capacity across Nations
Sadullah Yıldırım (Ibn Haldun University)

Religious histories of today’s nations have lingering effects on their state capacity. This paper empirically establishes that the histo-
rical religious differences between political rulers and the population majority are strongly associated with state capacity. Countries 
that have experienced more historical religious differences between the political rulers and the majority of the population have 
lower levels of legal, bureaucratic, administrative, and infrastructural capacity. These findings are withstanding when considering a 
wide range of bio-geographical variables, historical factors (e.g. colonialism, Neolithic transition to agriculture), and continent fixed 
effects. In light of Ibn Khaldun’s view on the role religion as an instrument in enhancing ruler political authority through political 
legitimacy or harmony in incohesive societies. These findings are explained by developing an argument based in the legitimizing 
role of religion for political authority.  I specifically argue that a self-interested ruler may discriminate against members of a dif-
ferent religious groups by favoring the co-religionist group with access to public goods and services in an effort to extract greater 
revenues due to the higher legitimacy resulting from citizens’ tax compliance behavior. However, the disfavored group’s potential 
rebellion creates a replacement threat for rulers and deterring them from investing in state capacity. This explanation also conne-
cts arguments of religious legitimacy with productive investment, a missing link in existing literature.

Session 8
Public Economy, Development and Morality
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Analysis of the Concept of Fairness in the Islamic Economic System: Lessons for the Improvement 
of Existing Economic Systems
Seyed Ali Mohamad Najafi Farashah (Allameh Tabatabaei University, Tehran)
Mahdi Abdolhamid (Allameh Tabatabaei University, Tehran)

Present day economic systems are found increasingly engaged with the contested concept of fairness which occupies a pivotal 
role in the conceptions and practices of economic systems. In accepting the necessity of social justice throughout society and in 
institutions, fairness in all of its facets takes its place as a criterion for the validity of a system, the results of which stand to be 
measured, therefore it can be argued that an increase in equity corresponds with system reliability. Fairness in economic systems 
greatly affects the quantity and quality of performance, and ultimately its credibility and success. One of the most fundamental 
concepts and indicators according to the Islamic economic system is fairness and potential stands to offer valuable precepts 
for international economics. The present study examines fairness in Islamic texts and attempts a classification of its specifics, 
dimensions and aspects. This exploration also includes views from Islamic texts added to a critical review of contributions made 
by various scholars of Islamic economics such as Ibn Khaldun, Mohammad Baqer Sadr, and Al Farabi. The study of these texts 
and viewpoints is conducted through a systematic literature review towards presenting systematic and categorical results. The 
study at hand contributes to discussions on fairness as a policy tool for evaluating and monitoring the performance of economic 
systems. It is also argued that amongst the most significant elements found in the Islamic economic system are that of the social 
fairness and the profitability of goods axes which may serve to improve national and international economic systems. The instituti-
onalization and realization of fairness in the economic system leads to fairness of information systems, reduction of control costs, 
equitable systems of information flow in enforcing what is right, justice in determining profit from production or value added in 
goods, challenges of transparency and information symmetry in financial markets, social balance in economic matters, greater 
accountability, effective use of financial instruments, goal achievement in trading and banking contracts, improved international 
economic relations, eliminating racial and regional discrimination in global trade and ultimately achieving fair international trade.

Governance Structure of Microfinance Institutions: A Comparison of Models and Its Implication on 
Social Impact and Poverty Reduction
Md Nazim Uddin (International Islamic University Malaysia)

The purpose of this paper is to compare three different MFI models, namely microfinance banks (MFB), Microcredit programmes 
(MCP) and rural development schemes (RDS), by focusing on their governance structures, and subsequently analyse their imp-
lications on social impact and poverty reduction of the MFIs. Three MFIs, one from each model, will be considered in studying 
Bangladesh as a case study seeing it is considered a pioneer in micro-financing underprivileged communities towards improving 
overall entrepreneurial capacity. The objective of this study is to determine the relationship between governance structures on 
social impact and poverty reduction of microfinance institutions (MFIs). In terms of methodology, the study relies on Porter’s 
(1979) Competitive Strategy Theory based in the concept that five forces determine the competitive intensity and attractiveness of a 
market or a business entity, its ability to serve its customers and make profits. The study relies on secondary data mainly collected 
from the annual reports of the three MFIs and the Microcredit Regulatory Authority (MRA) report. This study aims to contribute 
towards better governance practices of the MFIs given its strong implications on social responsibility, accountability, transparency, 
financial performance, increased social impact and poverty reduction of the MFIs. Findings of this study provide essential inputs 
on the way forward for the evolution of microfinance, as framed by the global development discourse and subsequent public policy 
choices. Overall, the study shows that only a limited number of variables influence the social impact and poverty reduction of an 
MFI, the study’s limitation lies in the studied investment fund which invests in expanding and mature MFI’s. As such, results of this 
research can only be generalised to expanding and mature MFI’s. The governance structure recommended in industry guidelines 
and which are studied here are often not relevant in terms of social impact and the role of poverty reducing MFIs. The approach 
to microfinance governance should be broadened by providing greater focus to stakeholders and the decision-making process in 
an MFI. Better social responsibility and poverty reduction of the MFIs contribute positively to financial inclusion through poverty 
alleviation, empowerment of the poor and better financial access, leading to sustainable economic growth.
an MFI. Better social responsibility and poverty reduction of the MFIs contribute positively to financial inclusion through poverty 
alleviation, empowerment of the poor and better financial access, leading to sustainable economic growth.
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Markets and the Ethics

Ethical Tensions in the Lives of Afghan Merchants
Magnus Marsden (University of Sussex)

This paper engages ethnographically with the interface between commerce and ethics addressing in particular the ethical tensi-
ons that lie at the heart of mercantile activities and communities. A constant feature of my fieldwork with merchants of Muslim 
background who identify themselves as being Afghan is the extent to which they recognise themselves how far their lives are un-
derpinned by two poles of experience. On the one hand, the merchants have a strong conception of their mode of making a living as 
being one that is dependent on the constant enactment of ethical conduct. They often remark that becoming a successful merchant 
is dependent on the enactment of honest and trustworthy forms of behaviour, being hospitable to customers and fellow traders, as 
well as embodying Islamic principles of piety during the course of daily life. On the other hand, however, Afghan merchants are also 
clear that there is another aspect of being a trader which entails the ability to deploy the intellect in a clever and cunning manner, 
even if doing so might have what from the perspective of the religious traditions with which they identify morally questionable 
results. As much as cultivating reputations for being trustworthy, these merchants emphasise the importance of the ability to 
detect and deal with untrustworthy and dishonourable conduct. Finally, the evaluations that merchants make about their success 
or otherwise in the commercial activities in which they are engaged rarely rely solely on an understanding of this as reflecting their 
ethical practices alone: for these merchants, luck and serendipity, as much as good fortune arising directly from the ethical lives 
they seek to lead, are regarded as being of central importance to determining the outcomes of their mercantile activities.

The Second Generation: Can the Khaldunian Paradigm Explain the Turkish-Muslim Bourgeoisie’s 
Scuffling with Capitalism and Morality?
Özlem Şişman (Texas A&M University)

Almost half a millennium before Adam Smith, “the father of modern economics”, Ibn Khaldun penned books on economy, history 
and politics which planted seeds for several modern scientific disciplines. His cyclical and multilayered analysis in his magnum 
opus, the Muqaddima, reflects the interdisciplinary nature of his work 600 years ago. Two of the most crucial concepts found in Ibn 
Khaldun’s paradigm of cyclical interdependence are justice and development. Justice can be achieved through equality, security, 
and the right to private property. On the other hand, development is only possible through justice. Development is not explained in 
the narrow economic sense but includes human wellbeing and happiness. The causes for the fall of civilizations may vary for every 
civilization, however the result is the destruction of this cyclical pattern and interdependence. With the help of the Ibn Khaldun’s 
conceptual framework, this paper aims to examine the nascent Turkish-Muslim Bourgeoisie class’s struggle with capitalism and 
morality and with a particular emphasis on their second generation children. As I demonstrated in my book, The Reluctant Capi-
talists (Palgrave 2017), the JDP’S rise to power in 2002 marked the beginning of a new era in Turkey and Islamic world in terms of 
balancing the debate between Islam, capitalism and democracy. One of the most significant outcomes of this politico-economic 
development was the emergence of a Muslim bourgeoisie and their conspicuous consumption in modern Turkey. Although in the 
last decade much has been written on the first generation of the Muslim bourgeoisie, not much attention has been given to the 
second generation Muslim bourgeoisie. Ibn Khaldun suggested that when the sedentary culture reaches its peak at the highest 
stage of its development during the second and third generation, it gives rise to waste and immorality. Does this second generation 
Muslim bourgeoisie fit into the Ibn Khaldun’s paradigm? How may we decipher the behaviors and attitudes of this second genera-
tion whilst sociologically speaking, it is a newfound phenomenon? In this paper, through analyzing their consumption patterns and 
cultural capital formations, I will cautiously argue, as predicted by the Khaldunian paradigm, that wealth and power is leading to the 
adoption of diversified luxuries, giving rise to waste, complacency, and the degradation of moral values in the second generation. 
Such developments have already begun to create resentment and criticism amongst several Islamic circles. This research hopes 
to provide an analysis into unravelling the complexities of the modern Turkish society and its socio-economic-political problems, 
and contribute to resolving some of the enduring problems resulting from a capitalistic way of life for the future generations. My 
analysis will be based on the deconstructive interpretation of the collected data during my doctoral and postdoctoral studies. The 
data was extrapolated from a wide range of sources, including but not limited to in-depth interviews with Muslim entrepreneurs, 
scholarly works, newspapers and magazines such as Ala, Aysha, Enda.
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Ibn Haldun’s Approach to Sustainability: A Function of Spirituality and Virtuousness
Sümeyye Kuşakçı (Ibn Haldun University)

According to Ibn Haldun, royal authority is built up on group feeling (asabiyyah). Obtaining a powerful authority and being spread on 
a large geographical area require religious coloring. One of the main characteristics of people who have gained control over many 
lands is their eager desire for virtuous behavior specifically benevolence. Whenever they start to “commit blameworthy deeds and 
to practice all sorts of vices”, God deprives them of royal authority. This work firstly aims to develop a sustainability model based on 
Ibn Haldun’s teaching. Religious coloring refers to the spirituality, which is in fact rediscovered in modern ages and transferred to 
the workplace. Spirituality stimulates virtuousness at personal and organizational level, which in turn generates managerial sus-
tainability meaning the lifespan of a company. While personal virtuousness refers social ethics, organizational level virtuousness 
could be considered as Corporate Social Responsibility. Briefly, managerial sustainability could be qualified as a function of spiri-
tuality, virtuousness and corporate social responsibility. Secondly, it attempts to evaluate the relevance of Ibn Haldun’s approach to 
contemporary business organizations. In order to demonstrate the relationship between spirituality, virtuousness, CSR, and susta-
inability; a statistical analysis among Corporate Knights’ Global 100 companies was conducted. The results of the study show; while 
workplace spirituality leads to ethical conduct and higher CSR/CS score, the relationship between spirituality or CSR and financial 
performance is not significant. However, it seems that lifespan of business enterprises is related to their CSR score. Companies 
that are promoting workplace spirituality, emphasizing ethical conduct and initiating socially responsible actions are living longer.

Waqf for Socio-Economic Development: A Perspective of Ibn Khaldun
Lisa Listiana (International Islamic University Malaysia)

This paper aims to, first, with regards to the perspective of Ibn Khaldun on the role of the State in socio-economic development, 
relate Khaldun’s views on waqf practices in order to promote societal well-being. Within the last several decades, more studies and 
practical efforts related to waqfs have been initiated. As the significance of waqf towards the welfare of society has been acknowle-
dged in the past, it is believed that waqfs possess the potential to promote Islamic civilization in this contemporary era. Second, this 
paper discusses Ibn Khaldun’s perspective on how to promote moral values that warrant sustainable and equitable environments 
in the society. In understanding his perspectives, the identification of recommended practice potentially fits in the current effort of 
promoting waqfs for socio-economic development. This study represents the pioneer work that attempts to elaborate waqfs and 
Ibn Khaldun’s perspective in promoting sustainable socio-economic development.
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